Abstract
As with the other extra-Pentateuchal references to the patriarchs -Isaac in Amos 7 (Lombaard 2005:152-159) , Abraham in Isaiah 29:22, and the mention of all three in Psalm 105 (cf. Lombaard 2011a :139-151, Kreuzer 1989 -there are such strong themes in the texts surrounding the patriarchal references that these brief indications seem to disappear by comparison of importance in the interpretation of the texts. In Hosea, the themes are indeed powerful: holy instruction for the prophet to marry a prostitute; use of this relationship as a metaphor for the relationship of ancient Israel with the Divine; and then a recurring breaking of trust, namely both in the marital relationship of Hosea and in the faith relationship of Israel. The interplay between the pronouncement of judgement and the announcement of grace (historically ascribable to different editorial layers; narratologically ascribable to a tension spiral in the plot) heightens the dramatic qualities of the book of Hosea, as death and life become oscillating alternatives (cf. Levin 2006:226-236) . This plays out in a broader structure for the book, which may be summarised as follows (adapted from e.g. Boshoff 2000:487; Zenger 1995:472-475; Vosloo 1992:244-252; Breytenbach 1987:738-739 Jacob flees and works in order to receive a wife; 5. Verse 14:
Further reference to the exodus and a prophet; 6. Verse 15:
A summary and a judgement. A highly involved text diachronical with multiple references (cf. e.g. Blum 2009:291-321; Neef 1987:13-49; Diedrich 1977) , the attention paid to the patriarchs in Hosea 12 may be divided into two groups: those that form part of the indictment against Ephraim/Israel/Jacob, and those that constitute a reference to the life history of Jacob as we know it from Genesis 25-35. Both these are important, though, for the topic of this article. However, two related matters draw attention too: the two references to Judah in verses 1 and 3, and the references to prophets in verses 11 and 14.
The references to Judah seem strongly out of place in the work of a northern prophet, and can best be ascribed to stemming from an attempt to link the name Judah to that of Jacob (cf. alternatives indicated in e.g. Yee 1987:298) . The northern Hosea tradition can thus be seen here to be received within southern circles, where the apostasies of Ephraim/Israel are said to apply to Judah too, namely in a later, somewhat parallel situation to the usually assumed northern situation. The northern Hosea prophecy thus gains by means of the Judah references continued legitimacy in the south -an interpretation which would fit socio-historically either after the 722 BCE fall of Samaria to Assur (cf. recently Park 2012:98-106), as northern traditions were now preserved in the south only, or after the 587 BCE fall of Jerusalem to Babylon (cf. Young 2004:21-38) . However, the attempt in these two verses, 1 and 3, to create an almost synonymous sense between the names of, on the one hand, Ephraim/Israel/Jacob and on the other hand, Judah, bespeak a situation of a merging social identity, in which the three northern names and the southern name of Judah are now all intended to refer to the same group. This attempt at identity association from a southern perspective is something which is best reflected by early post-exilic social dynamics, namely that of the confluence of diverse identities. If this likelihood holds, then the Judah reference here in Hosea 12 is certainly late; after 538 BCE, the return from the Babylonian exile.
The mention of prophets in particularly verse 14 is interesting as far as dating is concerned. Whereas the second mention is most probably an allusion to Hosea, the first allusion is clearly to the Moses figure (as is almost universally accepted by scholars). The reference to Moses as a prophet is dependent on that same description in Deuteronomy 34:10 and Deuteronomy 18:18, both of which descriptions stem from the intricate, refined debate between prophets and priests on the most significant mode of divine revelation within Israel's history: through prophecy or by means of law (cf. Otto 2006:249-250; Groenewald 2012:1-7) . This kind of argument characterised post-exilic Israel, in which occurred a natural jostling for power between the different social groupings and streams, all with competing claims of legitimacy, each intended to bolster the respective discrete social positionings. Here too, as with the Judah references indicated in the paragraph above, a post-exilic dynamic can therefore be seen in the Hosea 12 text.
Is this the case with the Jacob references too?
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The episodes from Genesis 25-35 alluded to by the mention of Jacob in Hosea 12 are fairly easy to identity, as has been done in the scholarly literature (cf. e.g. 'victory' for Jacob; 7.
Bethel theophany; 8.
promise: safe return under divine protection; 9.
acquisition of wealth; 10.
the Gilead stones; 11.
Jacob flees to Aram; 12.
Jacob's tenure for Leah; 13.
Jacob's tenure for Rachel; 14.
Hosea 12:5b as allusion to Genesis 33:4. Clearly, the Hosea 12 text assumes among its intended readership a high level of familiarity with the Jacob material we know from the Torah, because the allusions are not explained in any detail, but are mentioned simply in passing. A kind of shorthand reference style is assumed to be enough for the intended Hosea 12 audience to recognise the episodes from Jacob's life referred to here, and from that, the implications for them.
When, before, note was taken of this level of sophistication, it was often as a passing comment. The greater surprise at this kind of refined reference, though rarely noted, has been reserved for the unexpected phenomenon that it takes such a long time for reference to the patriarchs to occur outside the Torah. How could it be that such an important part of ancient Israel's faith history is not made mention of for so long, outside the Torah?
This evaluation by scholars was made in the context of the traditional critical dating accorded the respective literatures; that means, with the Pentateuchal texts springing from the 10 th and 9 th century BCE and the Hosea text coming from the mid to late 8 th century BCE. Given this traditional critical time frame, that leaves as the real surprise the century to two of total silence on the patriarchs of Israel outside the Genesis texts (Von Bolen 1835 -cf. Ska 2011, noted above; cf. Lombaard 2013) .
On further reflection, though, perhaps such an assessment would be unfair: in which literature from the Hebrew Bible would such reference namely have occurred? Apart from possibly the wisdom literature, a genre of literature not really suited to historical referentiality (cf. however the Hellenistic book Wisdom of Solomon 10:10-12, which alludes to Jacob-Witte 2009:323-346), not much literature had come into existence outside the Torah that could incorporate such references. This concern holds true, though, only within the traditional critical time frames accorded the Torah and the Hosea texts.
However, much has changed in recent decades on the traditional critical dating of the http://scriptura.journals.ac.za 6 Lombaard
Pentateuchal sources (cf. the brief summary in de Pury 2006:54) , and in recent years on the dating of Hosea 12 (Lombaard 2013 , drawing on e.g. Römer 2011). Of the former, it has now been concluded to a substantial consensus that not much happened on the book of Deuteronomy, for instance, prior to the time of King Josiah (mid 7 th century), with the 'discovery' of sections of what we now know as Deuteronomy 12-26 in the temple, as indicated in 2 Kings 22-24 (cf. Otto 2007 :19-28, going back to De Wette 1805 . Although wisdom, legal and poetic material had existed before that time, the beginning of the grand writing project of Israel's past -and always by direct implication, the present, at the time of writing -may be partially pinpointed to this 'discovery'. This much is known well enough among Bible scholars now.
On Hosea 12, the cases for a later dating have been made much more recently. Going against received opinion (e.g. Blum 2009 :291-321, Boshoff 2000 :487, Breytenbach 1987 , arguments for a post-exilic dating of specifically Hosea 12 have been put forward (Römer 2011, drawing on Nissinen 1991 and others; cf. Lombaard 2013) . These arguments have included that at the very least a deuteronomistically oriented redaction of the Hosea 12 text seems theologically evident; that the link between the Jacob traditions and those of Abraham and Isaac seems more likely post 722 and post 587; ditto, the link, as opposition, with the Moses figure; and also the maturity of the references to the patriarchal narratives. However, Bos (2013:165-170 ) has very recently put forward forceful arguments for why the whole of the Hosea book, thus including chapter 12, ought to be dated late in the 6 th or early in the 5 th century BCE: the sociological placement of anti-monarchical pronouncements and the historical aptness of e.g. place names are just so much stronger during that time than during any other.
This growing sense on understanding the text of Hosea 12 in a less convoluted manner makes for an ever more likely acceptance of a post-exilic, early Second Temple period origin for this chapter.
However, does this origin refer to the text or to its contents?
Patriarchal History and Hosea 12
Despite the refined, sophisticated Jacob references that we find in Hosea 12, this text tells us nothing about how far these traditions go back in their historical trajectories (Kreuzer 1989:225-227) . The 'Geschichtsrückblicke' (Vielhauer 2007:178) offered by Hosea 12 on Jacob has been accepted in all but very few publications as going back far -half a millennium, often, and at times double that, between narrated event and time of narration. Always then, though, the Hosea 12 text had been dated to the 8 th century and the relevant Pentateuch texts to a century and two earlier. The oral traditions said to carry these accounts through the mists of time until they came into writing, were therefore said to be kept alive for multiple centuries.
However, based on the references in Hosea 12 to Judah, to the prophets and to Jacob, it is now possible to move our understanding of the origination of this text to the other side of the exile, namely to our side, so that it is now younger than 538 BCE. Though initially unsettling, with Abraham already accepted by scholars as a primarily exilic/post-exilic figure, coming to the fore for the first time outside the Pentateuch within the Deutero-Isaiah texts, a similar understanding of Jacob is not as radical as might at first be assumed.
Still, would this change matters? Namely, with a younger Hosea 12 text:
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would an even longer historical trajectory for the patriarchal narratives have to be postulated, until they find firmer ground in the text of Hosea 12?; and, would the historical veracity of the patriarchal figures be questioned even more fiercely now by those so inclined?; or, would a recently proposed understanding of the patriarchal figures as themselves much younger than had traditionally been assumed (Lombaard 2013 , Lombaard 2011b ) now become more viable? Or perhaps it would be wrought with even more difficulties… All these possibilities, and more, exist.
Only when the interaction between the patriarchal figures, the Pentateuchal and extraPentateuchal texts that portray them, and the society in which these re/presentations came into being, are comprehended more fully, will a richer description of the history and the religion of ancient Israel in the different phases of its existence be viable.
All the signs are here that we should think anew.
